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Muhammad Naeem Awan 

 

ABSTRACT: 

The article performs a critical evaluation of writings by Mark A. Gabriel 

especially his perspectives on interfaith connections and Islamic beliefs. 

Gabriel, turned outspoken critic of Islam, has authored works like Jesus 

and Muhammad: Through his collection Islam and Terrorism and Islam and 

the Jews and Jesus and Muhammad: Profound Differences and Surprising 

Similarities, Mark A. Gabriel uses his platform to demonstrate how Islam 

fosters violent teachings and systematic repression. Gabriel's Islamic 

historical readings face widespread opposition because his critics believe 

his interpretation methods reveal biases and simplifications between Islam 

and Christianity. The author studies Gabriel's literary works while analyzing 

contextual evolution and key plotlines and analyzes their influence on 

societal perspective alongside their effect on religious cross-cultural 

conversations. Both Western reception of Islam through Gabriel's works 

and their role in creating Islamophobia combine to promote stereotypes 

that restrict true interfaith understanding. 

KEYWORDS: World Religions, Collection of the Qur’ān, Words of 

Almighty Allāh, Orientalist, John Burton. 

Introduction: 

Early Life and Family Background 
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Mark A. Gabriel was born on Dec. 30, 1957, in Egypt, into a religious 

Muslim family. He grew up immersed in Islamic teachings. Gabriel traces 

his roots back to an upbringing in a home environment where devout 

religious observance took top priority.  He became a hafiz, one who has 

memorized the entire Quran, at age 12 — a huge achievement in the 

Muslim world. At home, which left him mostly at risk of the whole 

Quranic education, he was taught by a Quranic teacher who would come 

twice a week and teach him the Quran and stories of the prophet and 

companions. 

Gabriel had built a strong identity based on family and the Islamic 

environment surrounding him within Egypt. His family, devoutly 

religious, insisted on a strict religious education. This knowledge of the 

religion would come to shape his later academic and professional future 

but could also be the source of his later ideological struggle. His 

experience as a boy had a great impact on his later writings, which often 

reflected on what he did as a young boy. 

Al-Azhar University History of Studies 

Gabriel studied at Al-Azhar University, which is one of the oldest and 

most respected Islamic institutions in the world. It was here that Gabriel 

studied Islamic history. Al-Azhar University, one of the world's oldest 

degree-granting institutions, is a center of learning for much of the Muslim 

world, with a reputation for producing scholars in a range of Islamic 

disciplines. It was there that Gabriel began grappling with more complex 

theological questions and became more entrenched in the Islamic 

community, becoming an Islamic-history teacher and Imam at a mosque in 

Giza. 

At Al-Azhar, Gabriel’s exposure to Islamic scholarship deepened, and he 

started to dive into Islamic history, theology, and law. As a student, 
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Gabriel encountered a more intellectual conversation about Islam that 

would serve as the backdrop for his ideological split. He performed well 

academically, earning high marks in Islamic law, history and theology, all 

three often informing his critiques of Islamic teachings in later life. 

The Changing Nature of Religion and Ideological Differences 

Gabriel’s affair at Al-Azhar was characterized by substantial infighting. 

Even after being brought up in a deeply religious family, he starts 

doubting the very basic teachings of Islam he learnt and internalized 

through his life. During his studies in Islamic history, Gabriel began to 

publicly challenge widely-accepted Quranic interpretations, and this 

questioning developed. He had a controversial view that the Quran itself 

may have been formulated through human logic rather than as a direct 

revelation from Allah. 

This perspective, in which Gabriel had challenged the divinity of the 

Quran’s revelation, did not sit well with his professors or the university 

administration. In response to his intellectual disagreements, his fellow 

students protested and he was imprisoned for days and was subjected to 

various forms of physical and psychological abuse. It was this trauma in 

prison that caused Gabriel’s absolute separation from Islam. He 

concluded that Islam was not true and ultimately found comfort in 

Christianity1. 

His prison experience hardened his resentment of religious persecution 

and helped determine his later support of religious freedom. This 

 

 
1 Mark A. Gabriel, Islam and Terrorism (Nashville: Thomas Nelson, 2002), 12. 
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experience later became a major theme in his books and public 

appearances. 

 

Becoming Christian & New Identity 

As a Christian, he took a different name for protection and symbolic 

reasons. He took the name “Mark,” in tribute to St. Mark, who is believed 

to have introduced Christianity to Egypt. The last name “Gabriel” comes 

from the Archangel Gabriel, the messenger of god who holds significance 

in both Islam and Christianity. His conversion and his new identity were 

not only a personal transformation; they were also ways to escape 

persecution by his own Muslim community who would have condemned 

him for his new religion. 

Writing and Missionary Work 

Dr. Mark Gabriel became a missionary after he converted to Christianity. 

Gabriel had been a Christian missionary, who studied the Quran and its 

history for years, before he became widely published for writing about the 

violent tendencies of Islam. His published books include Islam, and 

Terrorism, Culture Clash, and Islam’s War on America, which critique 

violent teachings in Islam, especially concerning jihad and Islamic law. 

In his writings, Gabriel claims that extremist ideologies in Islam are 

derived from the Quran and Hadiths, which, he says, encourages violence 

and oppression2. 

Gabriel’s impact as a public speaker, while controversial, has been 

undeniable. He has spoken at intl. conférences and offered consulting to 

governmentson Islam, interfaith dynamics, and Middle Eastern politics3. 

 

 
2 Gabriel, Culture Clash, 45. 
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Academic Publications & Contributions 

Gabriel has written on topics as diverse as the lives and lessons of Jesus 

Christ and Prophet Muhammad in Jesus and Muhammad: Profound 

Differences and Surprising Similarities. 

Gabriel has been writing about Islamic criminal law since before he 

arrived in Malaysia, for example, in two articles in Middle Eastern 

Studies, Reforming Hudud Ordinances Noël, and Punitive Measures of 

Islamic Criminal Law: a re-evaluation of the techniques employed to 

punish theft and apostasy under Islamic law, where he refers to the 

punishments for theft and apostasy and considers them as human rights 

violations in terms of international standards4. 

His works have been translated into several languages, and he has had an 

audience that spans across continents, especially in the West where the 

discourse on Islamic radicalism has proliferated after the 9/11 attacks. 

The scope of Gabriel’s literary work can better be understood through the 

following table that provides a detailed overview of his key publications 

along with their themes, impact, and significance: 

 

 

 

 

 

 

 

 
3 Gabriel, Islam's War on America, 78 

4 Gabriel, Reforming Hudud Ordinances, 22. 
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Title Publication 

Year 

Summary Impact 

Islam and 

Terrorism 

2002  

Examines the 

links between 

Islamic teachings 

and terrorism, 

and controls his 

argument that 

extremist 

ideologies stem 

from the Quran 

 

 

Appealed to 

Christian readers; 

criticized for 

misrepresenting 

Islam. 

 

Culture Clash 2007 Look also to the 

faith and war of 

clash between 

the Islamic 

HEMISPHERE 

and West, the 

more ideological 

HAL; the like 

LOGOS, 

Ideological 

triangle between 

Islam and Rome, 

 

 

 

Which have been 

widely cited in 

debates over 

Islamic extremism 

and Western 

policies 
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Jerusalem and 

Greek systems 

like HELLENISM 

or CHURCH 

SYSTEM in the 

center — the 

three ways of 

WORLD. 

 

Islam’s War 

on America 

2010 The 

radicalization 

that has more 

and more people 

viewing radical 

Islam as 

America’s 

threat, before 

the ideological 

war between 

Islam and 

western values. 

 

Shaped 

conservative 

political debate on 

counterterrorism 

policy. 

 

Arab Riot 2012  

Why Did They 

Riots and 

Insurgence in 

Mixed reception 

from Arab and 

Western 

academics; some 
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Arab Countries? 

. 

criticism over its 

political position. 

Coffee with 

the Prophet 

2015 An interview-

oriented volume 

in which the 

author imagines 

himself 

conversing with 

Prophet 

Muhammad, 

addressing 

personal, 

religious and 

philosophical 

questions. 

 

Acclaimed for its 

format but 

criticized for its 

religious texts 

interpretation. 

 

Jesus and 

Muhammad: 

Profound 

Differences 

and Surprising 

Similarities 

2017 Aspects of Peace 

in Christianity & 

Islam: A key 

analysis of Jesus 

Christ and 

Prophet 

Muhammad. 

 

 

Considered to be 

one of the more 

even 

temperaments of 

the author’s works 

but its reliability is 

still being debated 

by scholars. 

 

Reforming 2019 Supported the Revived discussions 
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Hudud 

Ordinances 

reform of Islamic 

criminal law, 

especially Hudud 

laws, 

modernization 

of laws be 

subjected to 

human rights. 

 

on reforming 

Islamic law; 

criticized by 

conservative 

Islamic legal 

experts. 

 

 

 A Muslim Perspective on the Views of Gabriel 

Muslim scholars contend that Gabriel’s representation of Islam misreads 

central components of the faith. His denunciations of jihad and violence in 

Islam are regarded as extracts taken out of context, overlooking the 

underlying tone of peace (31:4) and mercy (46:34) that informs the vast 

majority of Quranic injunctions. 

Furthermore, Muslim researchers contend that Gabriel's demand for 

reform in Islamic law, specifically concerning Hudud ornaments, 

misrepresents Sharia's ethical standards. Many claim that these laws are 

divine and cannot be changed to satisfy secular human rights principles 

without compromising the lessons of Islam5. 

Dr. Mark Gabriel’s Influence 

Dr. Mark Gabriel has developed extreme positions in current interfaith 

 

 
5 Gabriel, Jesus and Muhammad, 105. 
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exchange conversations. Because of his background in Islamic scholarship 

before becoming Christian he establishes authority when criticizing the 

Islamic faith. Because of his writings several critics have exposed 

inaccurate portrayals of Islamic doctrine while he intensifies negative 

Muslim stereotypes. Walter Russell Mead indicated that Gabriel's 

publications accelerated the development of erroneous perceptions about 

Islam and the Middle Eastern region leading to their impact on American 

post-9/11 policy considerations.6 

His most influential works, such as Jesus and Muhammad: Professional 

skepticism surrounds the three influential works Jesus and Muhammad: 

Profound Differences and Surprising Similarities, Islam and Terrorism, 

and Islam and the Jews along with their continuing debates across 

religious institutions. The West has seen an increase in anti-Muslim 

prejudice because Gabriel presents his ideas about jihad and the links 

between Islamic violence and terrorism. 

Even though scholars have raised objections about his work it continues to 

significantly influence how the public views the position of Islam in global 

terrorism. The historical clarity in his works remains unclear to scholars 

who observe selective reading of Islamic texts in his interpretations of 

Muslim scripture. Through his transformation from devout Muslim to 

Christian missionary Gabriel presents a fascinating account which still 

encourages people who fear Islamic extremism.13 

Historical Context and Perspective: 

In the beginning of his Islamic critique Mark Gabriel presents extensive 

 

 
6 Walter Russell Mead, "Mark Gabriel’s Impact on Western Islamophobia," 

Foreign Affairs, 2003, 120-122. 
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study of Islamic history as a basis to reveal what he calls repeated patterns 

of religious violence alongside oppression. According to his analysis 

Islamic theological elements, including jihad doctrine, establish these 

predominant themes. Gabriel advances in his writings Islam and the Jews 

and Islam and Terrorism the core belief that Muslim conquests since 

Prophet Muhammad's time were mostly militaristic and through forced 

conversions. 

Source researcher Gabriel believes Islam creates Jewish antagonism 

through Quranic viewpoints and Khaybar battle events as examples in his 

book Islam and the Jews. Through selected scriptures and historical events 

he demonstrates the presence of religious hostility which he argues exists 

within Islam's basic theological framework. According to Gabriel's 

research in Islam and Terrorism he points out how present-day terrorist 

organizations base their violent behavior on textual Islamic authorities. 

The translator views verses from the Quran which order Muslims to 

confront unbelievers as solid proof of innate violent themes within 

religion.7 

Experts throughout the academic field strongly critique Gabriel's analysis 

of Islamic history due to its simplistic injections of context. Historical 

scholarship challenges his study because he presents a single-sided view 

that diminishes both Islamic civilization complexity and jihad's diversity. 

Islam scholars explain through contextual analysis that Quranic verses 

focusing on conflict relate to historical situations while insisting they do 

 

 
7 Mark A. Gabriel, Islam and Terrorism: What the Quran Really Teaches About 

Christianity, Violence, and the Goals of the Islamic Jihad (Lake Mary, FL: 

Charisma House, 2002), 45-50. 
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not establish ongoing violent mandates. Experts in Islamic history show 

Islamic expansion depended significantly on trade alongside peaceful 

religious conversions in addition to cultural networks thus discrediting 

Gabriel's sword-only depiction of Muslim expansion.8 

The works of Gabriel have attained readership among prejudiced groups 

who prefer to validate their Islamic prejudice. The narratives from Islam 

and Terrorism books have enabled Islamophobic speech to help justify 

Western fear of Islam after the 9/11 attacks. Authors must carefully assess 

their ethical responsibilities when analyzing history and theology because 

their representations of interfaith topics can launch critical ethical 

dilemmas. 

A Critical Evaluation of Mark Gabriel’s Perspective on Islam: 

a) Jesus and Muhammad: Profound Differences and Surprising 

Similarities 

In Jesus and Muhammad: Through his analysis in Jesus and 

Muhammad: Profound Differences and Surprising Similarities Gabriel 

examines the parallel and divergent religious perspectives between Jesus 

Christ and Prophet Muhammad. According to the author Jesus represents 

divine love through forgiveness and peace, yet Muhammad stands as a 

militaristic authority figure whose mission sought conquest through war. 

Through Gabriel's analysis we discover that Jesus taught believers to love 

their opponents and grant them forgiveness as foundational elements of 

Christian doctrine. According to his description Prophet Muhammad was a 

results-oriented commander who combined religious objectives with 

 

 
8 Karen Armstrong, Islam: A Short History (New York: Modern Library, 2000), 

78-80. 
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military strategies. According to Gabriel he supports his arguments with 

both Quranic battles and historical conflicts where Prophet Muhammad 

engaged in warfare and warfare-related Quranic passages.9 

Readers across the West have received the book favorably but many 

Islamic scholars criticize its selective method and insufficient scholarly 

practices. According to Islamic scholars Gabriel overlooks the 

fundamental differences between Muhammad's seventh-century Arab 

society and Jesus' first-century Roman Jewish context. According to 

scholars Prophet Muhammad led the community through religious and 

social-political elements which set him apart from Jesus who conducted 

mainly spiritual work.10 

Academic analysts from Islamic alongside Western backgrounds have 

pointed out how Gabriel's presentation operates with blanket 

generalizations about historical personalities by reinforcing commonly 

known stereotypes. Karen Armstrong, for example, highlights in her work 

Muhammad: In his book Muhammad: A Prophet for Our Time Mark 

Gabriel challenges the characterizations in Gabriel’s work which suggests 

religious opinions after examining centuries of Islamic history claim 

Muhammad prioritized communal growth and justice rather than solely 

seeking conquest.11 

 

 
9 Mark A. Gabriel, Jesus and Muhammad: Profound Differences and Surprising 

Similarities (Lake Mary, FL: Charisma House, 2004), 35-42. 

10 Tariq Ramadan, In the Footsteps of the Prophet: Lessons from the Life of 

Muhammad (New York: Oxford University Press, 2007), 112-115. 

11 Karen Armstrong, Muhammad: A Prophet for Our Time (New York: 

HarperCollins, 2006), 95-98. 
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b) Islam and Terrorism 

Through Islam and Terrorism Muslim scholar Mark Gabriel investigates 

the ongoing dispute about whether terrorism stems from essential Islamic 

teachings. According to the author the Quran together with Islamic 

theology serves as fundamental framework for extremist ideologies 

including the definition of jihad. The verses in the Quran that instruct 

Muslims to fight unbelievers serve as Gabriel's basis to prove violence 

plays a religious duty in Islam according to him.12 

Extremist organizations using terrorist strategies draw their terrorist 

rationale directly from Islamic historical sources alongside the Islamic 

scripture according to Gabriel. Through historical examples from 

Muhammad's era he demonstrates that violence combined with conquest 

serves as an essential aspect of Islamic tradition. For example, Gabriel 

examines the role of verses like Surah At-Tawbah (9:The "Sword Verse" 

identified as Surah At-Tawbah 5 functions as one central religious element 

behind jihadist warfare.13 

Charges of criticism target Gabriel’s evaluation because he chooses 

specific Islamic documents in order to support his claims. According to 

scholars Quranic verses should be interpreted through examinations of 

both historical elements and their original contexts. After reviewing the 

biblical verses Gabriel uses he found multiple statements that specifically 

target particular Arabia conflicts during the 7th century but fail to amount 

 

 
12 Mark A. Gabriel, Islam and Terrorism: What the Quran Really Teaches About 

Christianity, Violence, and the Goals of the Islamic Jihad (Lake Mary, FL: 

Charisma House, 2002), 50-55. 

13 Ibid., 72-75. 
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to general commands for violence. Through studying broader ethical 

principles articulated in the Quran including justice and peace along with 

mercy Islamic scholars fight back against Gabriel's interpretation.14 

Critics argue that Gabriel overlooks the broad spectrum of teachings 

within Islamic jurisprudence in his exclusive analysis of religious violent 

interpretations. Muslim scholars as well as communities throughout the 

world reject extremist beliefs by focusing mainstream attention on 

peaceful coexistence while interpreting jihad spiritually.15 

Gabriel's book has found adoption within certain Western discourse 

because it simplifies religious factors behind terrorism. Due to his work 

many Islamophobic stereotypes have found new life which threatens the 

formation of accurate public perceptions regarding Islam. 

c) Islam and the Jews: 

In Islam and the Jews: Mark Gabriel explores Jewish-Muslim relations in 

The Unfinished Battle through a thoroughly analyzed historical and 

theological perspective which presents an incendiary hypothesis about 

intense Jewish hostility in Islamic scripture. According to Gabriel's 

interpretation the verses in the Quran that identify Israelites alongside 

battle narratives from Khaybar affairs demonstrate Islam's root cause for 

antagonism toward Jewish societies.16 

 

 
14 Abdullah Saeed, Interpreting the Qur'an: Towards a Contemporary Approach 

(London: Routledge, 2006), 58-60. 

15 John L. Esposito, What Everyone Needs to Know About Islam (New York: 

Oxford University Press, 2011), 95-97. 

 

16 Mark A. Gabriel, Islam and the Jews: The Unfinished Battle (Lake Mary, FL: 
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 According to him the transmission of these theological concepts has 

maintained negative Jewish perspectives in Islamic international societies 

across time. 

Questions have emerged about how Gabriel interprets Jewish-Muslim 

relations because his approach sustains stereotypes while making historical 

complexities easy to understand. The scholars criticize his approach 

because his distinct verse selections disregard Islamic principles which 

emphasize both justice and peaceful coexistent relationships. Islamic 

scriptures demonstrate the simultaneous Muslim-Jewish practice of 

cooperation which touches the early Islamic period along with other 

periods.17 

Gabriel's narrative exclusively features negative religious interactions 

which drive interfaith conflicts while spreading corrosive community 

divisions. 

Researchers object to Gabriel's writing because it omits crucial 

sociopolitical factors which dictated interactions between Jewish and 

Muslims. According to the historical records in his book most of the 

documented conflicts involved political and territorial struggles instead of 

being driven by religious factors. Eye components of Gabriel's work 

receive criticism for creating anti-Islamic sentiment especially within 

Western societies through his portrayal of Islam opposed to Judaism. 

Experts have noted ethical risks related to the application of historical and 

religious materials to generate increased divisions within communities.18 

 
Charisma House, 2003), 28-35. 

17 Reuven Firestone, An Introduction to Islam for Jews (Philadelphia: Jewish 

Publication Society, 2008), 87-90. 

18 Fred M. Donner, Muhammad and the Believers: At the Origins of Islam 

 



  

 

82 

THE SCHOLAR-ISLAMIC ACADEMIC RESEARCH JOURNAL 

Vol. 10, No. 2 || July-December 2024|| P. 66-86 
https://doi.org/10.29370/siarj/issue19ar5 

 
4. Gabriel’s Acknowledgment of Misuse of His Writings: 

Through public statements Mark Gabriel admitted right-wing entities have 

abused his writings to create anti-Muslim propaganda. Through website 

content along with various interviews Mark Gabriel shows his opposition 

to the misuse of his works by specific groups seeking to create justification 

for Muslim harassment and discrimination. Through multiple statements 

he explained his mission focused on promoting understanding, so it does 

not align with inciting hostility or stereotyping Muslims.19 

Multiple critics have noticed contradictions develop between Gabriel's 

declarations of good intentions and the textual content appearing in his 

books. His two books Islam and Terrorism and Islam and the Jews provide 

stories that highlight Islamic teachings in a violent and oppressive light 

without addressing proper background which some scholars argue 

confirms unfavorable Islamic stereotypes he claims to fight against. 

Experts maintain that Gabriel chooses specific interpretations from Islamic 

scripture and history to represent Islam in a simplified manner that 

squeezes out multiple viewpoints.20 

Gabriel's writings have found extensive acceptance by members in the 

"counter-jihad" movement which comprises Western individuals and 

organizations dedicated to defending Western traditions while viewing 

Islam as a menace to both cultural heritage and national safety. Islamic 

extremist warnings and Islam's democratic incompatibility claims receive 

 
(Cambridge, MA: Harvard University Press, 2010), 122-125. 

19 Mark A. Gabriel, Journey Into the Mind of an Islamic Terrorist (Lake Mary, 

FL: Charisma House, 2006), author’s note. 

20 Nathan Lean, The Islamophobia Industry: How the Right Manufactures Fear of 

Muslims (London: Pluto Press, 2012), 52-54. 
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frequent support from the proponents of this movement through the use of 

Gabriels' works. Experts maintain that Gabriel should have foreseen or 

controlled against malicious use of his works since he presented 

challenging matters without suitable responsibility.21 

Gabriel's conflicting promises to spread understanding suffer exposure 

because his writings actually create separation instead of harmony in 

interfaith encounters. His introductory statements attempt to show genuine 

concern about unintended results from his works yet fail to reduce the 

damage caused by widespread misuse. Future authors must question their 

role in public discourse because we need better methods to present 

balanced religious analyses while remaining accountable for the results 

they produce in society. 

5. Broader Impacts of Gabriel’s Writings: 

Western policy narratives together with public discourse about Islam and 

the Middle East draw significant influence from Mark Gabriel's written 

works. His literature especially Islam and Terrorism functions as evidence 

that right-wing pundits and policy makers use to demonstrate that Islam 

contains fundamental violence which undermines democracy. Numerous 

published narratives produce essential public perceptions which shape 

immigration policies as well as counter-terrorism measures and foreign 

diplomatic procedures.22 

The adoption of Islamophobic discourses by organizations opposed to 

 

 
21 Arun Kundnani, The Muslims Are Coming! Islamophobia, Extremism, and the 

Domestic War on Terror (London: Verso, 2014), 111-115. 

22 Arun Kundnani, The Muslims Are Coming! Islamophobia, Extremism, and the 

Domestic War on Terror (London: Verso, 2014), 120-125. 
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Muslims relies on the Islamic interpretations provided by Gabriel. To 

support biased policies his characterization of Islam as violent Islam has 

encouraged discriminatory practices and speaking against Muslims. 

Western "counter-jihad" activists frequently use Gabriel's work to validate 

their claims about Islamic dangers, but they dismiss comprehensive 

historical and theological frameworks which weaken his arguments.23 

Several scholars suggest that the writings produced by Gabriel maintain a 

negative effect on Western societies by poisoning social attitudes toward 

Muslim populations. His work presents Islam through narrow singularities 

thus blocking the path toward religious interfaith connections and social 

comprehension. Much of the scholarly and interfaith leadership sector 

stresses how these portrayals sustain stereotypes that block effective 

dialogues about extremism challenges with Muslim communities.24 

Responsibilities regarding ethical content writing need special 

consideration by authors who examine sensitive religion-related matters. 

Though he recognized that his works face manipulation he did not 

establish proper context in his analysis which resulted in intensifying their 

damaging influence. Writers who handle religious interfaith content need 

to guarantee their work avoids perpetuating stereotypes nor escalating 

hateful responses between different faith communities. The case of Gabriel 

demonstrates that diverse and comprehensive approaches must replace 

simplistic interfaith dialogues which do not provide balance in a world 

 

 
23 Nathan Lean, The Islamophobia Industry: How the Right Manufactures Fear of 

Muslims (London: Pluto Press, 2012), 60-65. 

24 Karen Armstrong, Fields of Blood: Religion and the History of Violence (New 

York: Knopf, 2014), 245-250. 
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facing sharp divisions and polarization.25 

Conclusion: 

Although popular among readers Mark Gabriel generates a skewed portrait 

of Islam that frequently proves historically incorrect in his works. The 

majority of scholars and historical evidence refute his claims about Islamic 

violence together with Islamic coercion. Different Islamic scholars 

maintain that Gabriel's interpretation doesn't appropriately explain how 

Islam grew peacefully because of commercial and scholarly dialogs 

among regions while missing the violent conquest aspect in history.  

Various scholars criticize Gabriel's narrow interpretation of jihad which 

removes essential spiritual and moral dimensions that Muslims connect 

with the concept. Despite troubling connections to some religious text 

interpretations terrorism exists in all religions and historical ideologies 

since Islam and no other faith holds a monopoly on such violence. 

Gabriel's religious comparison between Prophet Muhammad and Jesus 

Christ demonstrates his effort to establish Islam as an inverse theological 

position to Christianity even though both faiths share fundamental 

principles of love mercy and peace. Experts claim that drawing these 

connections produces civil strife as a replacement for education about 

others' beliefs. 

Although Gabriel denounces extremist misuse of his work his writings 

play a role in perpetuating Islamophobic stereotypes that deepens 

interreligious community tensions. Religious scholars advocate for 

 

 
25 Reuven Firestone, Who Are the Real Chosen People? The Meaning of 

Chosenness in Judaism, Christianity, and Islam (Woodstock, VT: Jewish Lights, 

2008), 85-90. 
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thoughtful dialogue about sensitive topics through advocating the ethical 

consideration of words in a global context which authors like Gabriel 

should maintain. Throughout his literature Gabriel demonstrates how 

simplistic and biased storytelling can create harmful effects on 

understanding religious relations and highlights the necessity of precise 

accurate dialogue about interreligious events. 
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